JEWISH NATURE

Compassion Toward Animals and Tza’ar Ba'alei Chaim
Hebrew/English Source Sheet

This material was prepared by Rabbi Yonatan Neril and Evonne Marzouk of Canfei Nesharim, as part of the
Jewcology project, based in part on a source sheet compiled by Rabbi Joshua Flug and sources translated by
Rabbi David Sears'

Outline of Sources
1. G-d's Mercy Toward All of Creation
2. Genesis, Adam, and Animals
3. Noah, David, Moses, and Rabbi Judah Relating to Animals
4. Tza'ar Ba'alei Chayim—Avoiding Cruelty to Animals

I. G-d's Mercy Toward All of Creation

¥ PIOD 7R PO 2NN
WY 93 %Y AT 9% PP 2w

Psalms 145:9, Judaica Press translation
The Lord is good to all, and His mercies are on all His works.
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Midrash Tanchuma, Noach 6, translation by Rabbi Dovid Sears

And G-d remembered Noah and all the beasts and all the animals that were with him... (Genesis 8:1).

Midrash: If a person traveling by ship encounters a great storm, he will throw his possessions and livestock
overboard in order to save the passengers. He does not have the same degree of compassion for his animals and
possessions as he does for other human beings. However, the Holy One, blessed be He, has compassion for
animals just as He has compassion for humans. As it states, "His mercy is upon all His works" (Psalms 145:9).

[Thus, the verse places G-d's "remembrance” of the beasts and animals on the same plane as his remembrance
of Noah].
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Proverbs 12:10, translation by R' Neril, adapted from JPS translation
"The righteous person knows the soul of their animal, but the compassion of the wicked is cruelty."

Rabbi Yehudah HeChassid, Sefer Chassidim, 87, translation by Rabbi Dovid Sears
"And G-d will give you mercy, and show mercy to you" (Deuteronomy 13:18). G-d will instill in you the trait of

In Vision of Eden. Sources and translations copied with permission.



mercy and compassion; then He will "show mercy to you." If one has mercy upon living creatures, Heaven will
have mercy upon him (Shabbos 151b). However, if a person lacks mercy, there is no difference between him
and a beast, which is not sensitive to the suffering of other creatures.

Discussion Questions:

e Why do you think this Midrash understands G-d having just as much compassion to animals as to
people?

¢ How can we develop the attribute of mercy and compassion?

e How can a person know the soul of his or her animal? Have you ever felt that you knew an animal’s
soul?

I1. Genesis, Adam, and Animals

The Torah uses multiple words to describe living creatures in the Creation story in the
first chapter of Genesis.

72 P08 R 29D NOWNA2
12 7T A7 VIS M R TR APy M0 W93 TING R¥IA DTN N

Genesis 1:24, adapted from Artscroll translation
G-d said, "Let the earth bring forth living soul, each according to its kind: animal, and creeping thing, and
creature of the land each according to their kind," And it was so.
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Rashi, commentary to Genesis 1:24, translation by Artscroll Rashi
Living soul: i.e. which has life force in it.

Many Hebrew words used for animals contain the word 'life.’ The words chayot 11 and nefesh chaya 77 w92
are among the words used in Genesis to describe animals. The word chayot is a plural feminine form of the
Hebrew word for life. nefesh chaya means a living soul. In the Talmud, animals are referred to as Baalei chaim
0>77 52 which literally means ‘owners of life.’

Rabbi Avraham Aryeh Trugman, The Mystical Power of Music, p. 68

The Arizal, the famous Kabbalist of Safed in the 1500s, taught that all four levels of creation—inanimate,
vegetable, animal, and human—all have life force and consciousness, albeit on very different levels. All
manifestations of reality are animated by a spark of G-d, and in this sense every point of creation has life force.
Therefore, we can understand that the creations themselves are singing their particular song with whatever level
of consciousness they have.”

After the Hebrew words above are used to refer to “animals” when they are created, G-d takes each animal that
G-d created to Adam and tells him to name each individual animal.
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> Based on the teachings of Rabbi Yitzchak Ginsburgh



Genesis chapter 2, verses 19-20, Judaica Press translation

19. And the Lord G-d formed from the earth every animal of the field and every fowl of the heavens, and He
brought [it] to man to see what he would call it, and whatever the man called each living thing, that was its
name. And man named all the cattle and the fowl of the heavens and all the animals of the field, but for man, he
did not find a helpmate opposite him.
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Rashi, commentary to Genesis 2:19 (Rabbi Shlomo Yitzhaki, France, 1040-1105 C.E., Artscroll Rashi
translation:

And the Lord G-d formed from the earth: ...at the time of their [the birds’] forming, immediately, on that day,
[G-d] brought them to man to name them.
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Midrash Genesis Raba 17:4 (Vilna edition), translation adapted from Soncino translation

R. Aha said: When the Holy One, blessed be He, came to create Adam, He took counsel with the ministering
angels, saying to them, ’Let us make man’ (Genesis I, 26). ' What will be the nature of this man? ' they inquired.
" His wisdom will exceed yours,” He answered. What did the Lord do? He brought the animals, living creatures,
and birds before them and asked them, ' What should be the name of this? ' but they did not know; ' of this? '
and they did not know. Then He paraded them before Adam, and asked him, ‘What is the name of this?’ ‘An
ox.” ‘And of this?’ ‘A camel.” ‘And of this?” ‘A donkey.” ' And of this?” ‘A horse.” Thus it is written, 'And the
man gave names to all cattle...' (Genesis 11, 20). Said He to him, ' And what is thy name? ' " It is fitting that I be
called Adam, because I was created from the ground (adamah),” he replied. ‘And what is My name?” ' It is
fitting for You to be called Lord, since You are Lord’ over all Your creatures.’

Rabbi Chaim Vogel, “Naming the Animals,” online at chabad.org

According to the Kabbalah, the name of every creation is its life-source. The Hebrew letters carry a G-dly
power, and, when put together in different formations, they give life wherever they are applied. Thus, all created
things are directly affected by their Hebrew names, and the letters of which they are composed...

Adam was able to perceive the spiritual components of the creative spirit that brought every animal into being,
and named each animal in conjunction with its spiritual configuration.’

Discussion Questions:
1. Why do you think that G-d had Adam name the animals, instead of G-d personally naming the animals?
2. Why do you think that in the Midrash Adam was able to name the animals but that the angels were not?
3. What does it mean for a human being to be in relationship with an animal?

II1. Models of our Sages
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> “What did Adam Name the Animals?” http://www.chabad.org/library/article_cdo/aid/1144592/jewish/What-did-Adam-Name-the-
Animals.htm
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Midrash Tanchuma, Noach 9 (Warsaw edition),4 translation by Rabbi Dovid Sears

Bring my soul out of prison, that I may give thanks to Your Name... (Psalms 142:8).

Midrash: This refers to Noah, who was imprisoned in the ark. Rabbi Levi said: For twelve months, Noah and
his sons did not sleep, for they were compelled to feed the animals, beasts, and birds. Rabbi Akiva said: Even
branches for elephants and glass shards for ostriches’ they carried aboard by hand in order to feed them.

Some animals eat at two o'clock at night, while others eat at three. Thus, you may deduce that they never slept.
Rabbi Yochanan said in the name of Rabbi Elazar, son of Rabbi Yosé the Galilean: One time, Noah was late in
feeding the lion. Therefore, the lion mauled him, and he came away limping...
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Midrash: Shemos Rabba 2:2, translation by Rabbi Dovid Sears

David was tested through tending sheep, and found to be a good shepherd. He would restrain the larger sheep
for the sake of the small ones. First, he would let the small ones graze on the soft grass, and then let the old
sheep graze on the grass that was more difficult to chew, leaving the tough grass for the young bucks. He led
them only to the wilderness, in order to distance them from theft. Therefore, the Holy One, blessed be He, told
him, "You have proven yourself to be faithful with sheep. Now go and shepherd My flock [Israel].”...

So too, The Holy One, blessed be He, chose Moses through [his treatment] of flocks. Our Sages said: When
Moses was herding the flocks of Jethro in the wilderness, one of the sheep ran away. He pursued it until he
found a rocky ledge. After discovering the ledge, he came upon a stream of water beside which the lost sheep
stood drinking. At this he said, "I didn't know that you ran away because of thirst. You must be tired." So he
carried it back on his shoulders. The Holy One, blessed be He, declared, "You have shown compassion in
tending the flock belonging to mortal man. Thus shall you tend My flock [Israel].”
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Talmud: Bava Metzia 85a.° translation by Rabbi Dovid Sears

Once a calf being led to slaughter thrust its head into the skirts of Rabbi [ Yehudah HaNasi]'s robe and began to
bleat plaintively. "Go," he said, "for this is why you were created." Because he spoke without compassion, he
was afflicted [at the hand of Heaven] K
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Also cf. ibid. Noach 2; Sanhedrin 108b; Yerushalmi Yoma 4:41

Ostriches have gastroliths. According to Wikipedia, “Lacking teeth, they swallow pebbles that act as gastroliths to grind
food in the gizzard... A gastrolith, also called a stomach stone or gizzard stones, is a rock held inside a gastrointestinal tract.
Gastroliths are retained in the muscular gizzard and used to grind food in animals lacking suitable grinding teeth. The grain size
depends upon the size of the animal and the gastrolith's role in digestion. Other species use gastroliths as ballast. Particles ranging in
size from sand to cobbles have been documented.”

6 Also cf. Yerushalmi Kila'im 9; Bereishis Rabba 33:3; Yalkut Shimoni, Tehillim 145, with minor differences
7 According to the Midrash, R. Yehudah was afflicted with a toothache for 13 years.



Then one day, his maidservant was cleaning his house and came upon some young weasels. She was about to
chase them away with a broom, when Rabbi Yehudah said to her, "Let them be [ for it is written: 'His tender
mercies are upon all His works™ (Psalms 145:9). They said [in Heaven], "Since he is merciful, let him be
treated with mercy." [Thereafter, his pain ceased.]
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Rav Sherira Gaon, Teshuvos HaGeonim, Harkavy ed., Vol. I, No. 375, pp. 190-191, translation by R' Sears
Since the calf had fled the slaughterer's knife and buried its head in the skirts of Rabbi Yehudah HaNasi's robe
seeking refuge, his giving it over immediately to the slaughterer seemed like an act of cruelty. If Rabbi Yehudah
had shown mercy by at least allowing the calf a temporary reprieve, the observer might have taken this as a
proper example and learned to be merciful himself. Seeing Rabbi Yehudah deliver the animal that had fled the
slaughterer's knife immediately, without a trace of pity, the observer might have become more hard-hearted
toward other people, as well as toward animals.

It is also possible that sufferings befell Rabbi Yehudah because of his statement, "This is why you were
created." It is true that animals were created for this fate, in that human beings have been permitted to slaughter
them. Nevertheless, G-d does not allow any good deed to go unrewarded, and we believe that all animals
slaughtered on behalf of humanity will be rewarded for their pains. For, without a doubt, the Holy One, blessed
be He, does not withhold recompense from any of His creatures (Pesachim 118a). Thus, the animal was not
created for an evil fate, but in order that good be done to it; nor was it

created for the sole purpose of being slaughtered, although this has been permitted to man.

Discussion Questions:
1. How do these models of our sages demonstrate the ideal human relationship with animals?
2. In what ways could we emulate them individually or as a community?
3. Are there limits in the kindness we are meant to show to animals? If so, what are they?

IV. Tza'ar Ba'alei Chayim—Avoiding Cruelty to Animals

The most extensive discussion in the Talmud regarding treatment of animals appears in Baba Metzia 32a-33a,
regarding the following verse:
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Exodus 23:5, Judaica Press translation
If you see your enemy's donkey lying under its burden would you refrain from helping him? You shall surely
help along with him.

Kabbalistically, the 32 teeth correspond to the "32 Paths of Wisdom (chochmah)"; see PseudoRavad on Sefer Yetzirah 1:1; R.
Avraham ben Nachman's Chochmah U'Tevunah on Sippurei Maasiyos, Story 7. The 13 years of affliction correspond to the
gematria of echad ("one"), which is 13. This suggests that R. Yehudah's punishment reflected a failure on the part of a sage of his
lofty stature to fully appreciate the unity of all creatures. However, for a person of lesser spiritual attainments, the same act might
have gone unpunished.
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Babylonian Talmud, Tractate Baba Metzia p. 32a-33a, translation adapted from Soncino translation

Mishna: There is a Biblical precept to unload, but not to load. Rabbi Shimon said, to load t00.3

Talmud: ...It is a Biblical obligation to unload without remuneration, but not to load without payment, save
only for remuneration. R. Simeon said: To load too without payment...Raba said: From the arguments of both
we may infer that [relieving] the suffering of an animal is a Biblical law. For even R. Simeon said [that
unloading needs be explicitly commanded, besides loading] only because the verses are not clearly defined. But
if they were, we would infer from the minor to the major.”
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Rabbi Yisrael Isserlin (1390-1460), Terumat HaDeshen, Pesakim U'Ketavim no. 105

May one remove feathers from live geese: is it similar to shearing sheep, or is it considered tza'ar ba'alei
chayim? Also, may one cut the tongue of a bird in order to allow it to speak, or cut the ears or tail of a dog in
order to beautify it? It would seem that there is no prohibition against tza'ar ba'alei chayim; he does so for his
benefit or service because the creatures of the world were created to serve man, as it states in the last chapter of
Kiddushin. You should know that in the second chapter of Baba Metzia, removal of a load from a donkey is
considered tza'ar ba'alei chayim, but one might question: how is it permissible at the outset to load the donkey
with a heavy load to travel from place to place? Is this not considered tza'ar ba'alei chayim? ... From these
proofs, it seems that in the aforementioned cases there is no prohibition, but many people are nevertheless
cautious and do not do so. It is possible that they refrain because they do not want to behave cruelly to the
creatures.

Rabbi Isserlin's comments are codified by Rabbi Moses ben Israel Isserles (Rama):
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Rabbi Moses ben Israel Isserles (Rama), (1525-1572, Krakow, Poland), Even HaEzer 5:14:

Anything that is for health purposes or other purposes, there is no concern for tza'ar ba'alei chayim. Therefore,
it is permissible to pluck feathers from live geese and there is no concern for tza'ar ba'alei

chayim. Nevertheless, many people refrain because it is cruel.
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¥ The disagreement in the Mishna concerns whether the Torah obligates a person only to unload their fellow’s struggling donkey, or
also to load it. The discussion that continues in the Talmud (citing a Mishnaic source) speaks to how that obligation applies in the
context of receiving payment for loading or unloading, and whether a person is obligated to help when they will not be paid.

? That one is bound to unload, as above, and the verse would be unnecessary. This excerpt of the Talmud is part of a longer discussion
that relates to the laws of tza’ar ba’alei chaim.



7712 0°°1 SHY2 WX 90 ,ORT 1YY 127 OCIwn VIR PR MWwaR TR 0192 112 DRI IR DITW? 0K 197,182 110 DR 00
TR 1977 PYD MR 7 9w IR TWNRI IR T2 OV 70T AR N2IR 00,012 RW WEY POV QTRT WY 172 W9 PR, TR 71T
oY ,0%oKY M3 NN 1 aNYOOR 117 N 2w 0197 WY NWA TR PPT0 AT A° L, TR RXAIY M 20 Y7V 2172 R¥AIT
QPR 217 2V 2ARY 092780 DUINORT D0V ORI 7720w WK 2°X°27 00,10 mPWwa 2" avui AN, 70 DX ORA 050 90N WK
DUAYDT 2112 NP7 TN 1A 00,200 IR 1120 0 2107 3 ,2°120 NP NIRD2 WDEN R? 177 YN ORI 1owwaY ,a2°0K? X0
07X 122 PPW DO MIDWA MR 2Ry N 700 22w 2T 19K XY ,T27IRY IR WK

Maimonides, Guide for the Perplexed 3:48, Friedlander Translation

Since, therefore, the desire of procuring good food necessitates the slaying of animals, the Law enjoins that the
death of the animal should be the easiest. It is not allowed to torment the animal by cutting the throat in a clumsy
manner, by pole-axing, or by cutting off a limb while the animal is alive. It is also prohibited to kill an animal with
its young on the same day (Lev. xxii. 28), in order that people should be restrained and prevented from killing the
two together in such a manner that the young is slain in the sight of the mother; for the pain of the animals under
such circumstances is very great. There is no difference in this case between the pain of man and the pain of other
living beings, since the love and tenderness of the mother for her young ones is not produced by reasoning, but by
imagination, and this faculty exists not only in man but in most living beings. This law applies only to ox and
lamb, because of the domestic animals used as food these alone are permitted to us, and in these cases the mother
recognizes her young.

The same reason applies to the law which enjoins that we should let the mother fly away when we take the young.
The eggs over which the bird sits, and the young that are in need of their mother, are generally unfit for food, and
when the mother is sent away she does not see the taking of her young ones, and does not feel any pain. In most
cases, however, this commandment will cause man to leave the whole nest untouched, because [the young or the
eggs], which he is allowed to take, are, as a rule, unfit for food. If the Law provides that such grief should not be
caused to cattle or birds, how much more careful must we be that we should not cause grief to our fellowmen.

Discussion Questions:

1. To what extent do you think “refraining because it is cruel” is valued in these sources? To what extent is
this valued in our society today?

2. How do these sources balance the need for food and other commodities with the need to refrain from being
cruel?

3. What lessons from these texts could we learn and use to inform and inspire our actions today?

Jewcology.com is a new web portal for the global Jewish environmental community. Source sheets developed
as part of the Jewcology project are sponsored by Teva Ivri. Thanks to the ROl community for their generous
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